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Autorka napsala velmi zdatfilou préaci. Ocenit je tfeba nejen metodologickou
dislednost (cil vyzkumu, jeho jednotlivé ukoly, formulace vyzkumné otazky,
poznamkovy aparat), ale 1 samotné vécné a adekvatni zpracovani obrovského
mnoZzstvi materidlu.

Ptesto, Ze prace je zacilena na soucasnost, uvadi velmi zru¢né historicky kontext,
ktery je nutny pro pochopeni zavéra, autorkou formulovanych.

Rozprava ma tii zdkladni kapitoly. Kapitola prvni nese nézev , Teoreticko-
metodologické zaklady naboZenské vychovy* (str. 21-57) tvofi tvod do celé
prace. Autorka hovoii o specifikdch naboZenského pohledu na svét a hlavné ve
strucnosti uvadi d¢jiny rozvoje kiestanské pedagogiky. Pedagogika hrala totiz
stoleti a na pocatku 20. stoleti pied tim, nez zacal utlak nabozenstvi (v€etné
kiestanstvi) za sovétské éry. Kandidatka podava obecny vyvoj, ale soustfed’uje se
pravé na kiest'anskou pedagogiku té misionaiské epochy. Ve svém piehledu jde
pak 1 dale k prezentaci dal§iho vyvoje: jejim cilem je ukdzat, jak slozité bylo po
vzniku nezavislého Kazachstanu (1991) na kiestanskou vychovu v komunitach,
kterych se to tyka, navazovat. Nezapomina nikdy na to, Ze v této zemi je vétSina
obyvatel muslimského vyznani (69%) a kiestané stvoii pouze menSinu (17%),
ktera je vSak velmi konfesné diversifikovana. Pravé socialni a narodnostni skladba
obyvatelstva a diskontinuita ndbozenského vyvoje v zemi Ccinila nejprve
kiestanské misii a vychove velké potiZze. Autorka se pokousi i o religionistickou
klasifikaci s poukazem na to, jak rozdilné jsou piedstavy o vychové jak u
muslima, tak i u pohant, ptipadné ve folklornim pojeti nabozenskych predstav.
Je pouZita standardni literatura, v€etné€ nejnovéjSich praci.

Kapitola druha je vénovana vyznamu kiestanské cirkve v déjindch kazasského
statu: ,,Vztah cirkve a statu v Kazachstanu v historické perspektivé® (str. 58-117).
Ptinasi nejen piehled, ale také pokus o hodnoceni. Literatura je uvadéna kriticky
a v zadném ptipad€ nepodléhd riznym konfesnim pohlediim. K historii samé je
tteba uvést, Ze dodnes neni vlastné pevné urcitelné, kdy kmeny obyvajici toto
uzemi Stfedni Asie pfiSly poprvé do styku s kiestanstvim. Podle starSich autort
tomu bylo jiz od 3. stol. po Kristu, coz podporuje 1 dneSni nejnovéjsi badani (



V.V.Bartold 2002). OvSem skutecnd christianizace ptichdzi aZ s rozvojem
ruskych imperialnich zajmi ve 2. pol. 19. stoleti. Zejména silna byla pochopitelné
misie Ruské pravoslavné cirkve, ale do Kazachstanu pronikaji v podobé
némeckych kolonistl i luterani, katolici a baptisté. Zde je zajimavy jeden moment,
ktery kandidatka také presvédcivé zachycuje: od nastupu sovétské moci dochazi
sice k pronasledovani kiest’ant 1 muslimti, nicmén¢ ani to nedovedlo nabozensky
zivot znicit a podlomit. Je zcela zjevné, Ze ptes vSechna omezeni, ktera existovala
za carského Ruska pro nepravoslavné kiestany, jejich pravni postaveni bylo do
roku 1918 jesté unosné ve srovnani s tim, co piislo pozdéji. Autorka uvadi
sovétskeé zakony (1918, 1929) které nabozensky zivot nejen v Kazachstanu, ale
v celém SSSR znacné omezovaly az téméf do konce této neblahé epochy.
Prilomem byl az zakon ,,O svobodé svédomi a nabozenskych organizacich®,
vydany na samém konci sovétské éry v roce 1990. Za sovétské éry dochazelo
v Kazachstanu k velké migraci obyvatelstva, kterd byla z velké €asti vyvoldna
politickymi udéalostmi. Do Kazachstanu byly vyvezeny z centralniho Ruska tisice
Neémcii, politicky nekonformnich Rusti 1 jinych narodu, které si pifindsely své
nabozZenske tradice. To vSechno se mohlo projevit v plné¢ mite az po r. 1990.
Autorka hlavni kiestanské konfese reflektuje, véetné nabozenské vychovy, jimi
praktikované.

Kandidatku zajimé nejvice pfitomnost a mozny dalsi rozvoj ndbozenského zivota
v Kazachstanu. Jeji prace je zakoncena dileZitou treti kapitolou ,,Mozny rozvoj
rozvoje mezi staitem, cirkvi a ndboZenskymi spole¢nostmi ve 21. stoleti* (str. 118-
144). Tam jsou uvedeny také ptislusné zakonné normy v oblasti nabozenstvi,
vydavané samostatnym statem od roku 1992, véetné¢ komentéare k nim. Zavéry
jsou jednoznacné: Kazachstdn je moderni stat, ktery je sice nendbozensky,
obCansky, dava vSak jako stat pravni v podminkdch multikulturniho pluralismu
moznosti ndboZenské svobody a vychovy pro vSechna nabozenstvi, ktera zde jsou.
Vécné také dohlizi na to, aby nedochdzelo k rozbrojim mezi kiest'anskymi
konfesemi a vede je k respektovani své statnosti.

V kazdém ptipadé€ je mozno — jak spravné autorka v zavéru své prace konstatuje
— Tici, ze v soucasném Kazachstanu si mohou jednotlivé konfese vzdélavat své
duchovni a mohou vést rozsdhlou vzdélavatelskou ¢innost mezi svymi véticimi.
Velka pozornost je vénovana i tomu, aby byla vyu€ovana i ve svétské spole¢nosti
religionistika, coz ma piispét k ndboZenské toleranci. M4 se to realizovat
objektivné, coz je jisté dost tézky ukol v tak nabozensky diversifikované
spolecnosti, kde je vétSina muslimi (i kdyz prevazné formalnich).

Zavér: prace vznikla na zdklad€ dlouhého pilného studia. Po strance formalni 1
obsahové nemam vyhrady. Obsah je originalni, ¢tivy s pfinosny. S pouzZitymi



prameny a literaturou pracuje kandidatka spravné a kompetentné. Zavéry
formuluje obezietné a jasné. Jednoznacné doporucuji, aby predloZena disertace
byla podkladem k udéleni titulu PhD.

Doc. PhDr. Bediiich Nosek CSc.

V Praze, dne 3. zari 2023
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The author has written a very successful thesis. It is necessary to appreciate not only the
methodological rigor (the aim of the research, its individual tasks, the formulation of the research
question, the commentary apparatus), but also the factual and adequate handling of a large amount of
material.

Despite the fact that the work is focused on the present, it very skillfully provides the historical context
necessary for understanding the conclusions formulated by the author.

The discourse has three main chapters. The first chapter, entitled “Theoretical and Methodological
Foundations of Religious Education” (pp. 21-57), forms the introduction to the entire work. The author
discusses the specifics of a religious worldview and, above all, briefly presents a history of the
development of Christian pedagogy. In fact, pedagogy played an important role in the spread of
Christianity in Kazakhstan, especially in the second half of the nineteenth century and in the early
twentieth century before the oppression of religion—including Christianity—began during the Soviet
era. The candidate provides a general development but focuses specifically on the particular Christian
pedagogy of that missionary era. In her overview, she then proceeds to present further developments:
her aim is to show how difficult it was to follow up Christian education in the communities concerned
after the establishment of an independent Kazakhstan (1991). It is never to be forgetten that in this
country the majority of the population is Muslim (69%) and Christians make up only a minority (17%),
which is, however, very denominationally diversified. It was the social and ethnic composition of the
population and the discontinuity of religious development in the country that made Christian mission
and education very difficult at first. The author also attempts to offer a religious classification, pointing
out how different the ideas of education are among both Muslims and pagans, or in the folkloric
conception of religious ideas. Standard literature is used, including recent works.

Chapter Two is devoted to the significance of the Christian Church in the history of the Kazakh state:
“The Relationship of Church and State in Kazakhstan in Historical Perspective” (pp. 58-117). It
provides not only an overview but also an attempt at an evaluation. The literature is presented critically
and is by no means subject to different confessional perspectives. As to the history itself, it should be
noted that to this day it is not actually fixed when the tribes inhabiting this area of Central Asia first
came into contact with Christianity. According to older authors, it was as early as the third century AD,
which is supported by the most recent research ( V.V. Bartold 2002). However, the real Christianization
came only with the development of Russian imperial interests in the second half of the nineteenth
century. Of course, the mission of the Russian Orthodox Church was particularly strong, but Lutherans,
Catholics and Baptists also penetrated into Kazakhstan in the form of German colonists. There is an
interesting point here, which the candidate also captures convincingly: since the rise of Soviet power,
there has been persecution of Christians and Muslims, but even this has not succeeded in destroying
and undermining religious life. It is quite obvious that despite all of the restrictions which existed under
Tsarist Russia for non-Orthodox Christians, their legal status was still bearable until 1918 compared to
that which came later. The author cites Soviet laws (1918, 1929) that severely restricted religious life
not only in Kazakhstan but throughout the USSR up until almost the end of that unfortunate era. The
breakthrough was the law “On Freedom of Conscience and Religious Organizations,” which was issued
at the very end of the Soviet era in 1990. During the Soviet era, there was a large migration of the
population in Kazakhstan, which was largely triggered by political events. Thousands of Germans,



politically non-conforming Russians and other peoples were exported to Kazakhstan from central
Russia, bringing their religious traditions with them. All this could only be fully manifested after 1990.
The author reflects on the major Christian denominations, including the religious education practiced
by them.

The candidate is most interested in the present and possible further development of religious life in
Kazakhstan. Her thesis concludes with an important third chapter titled “Possible Development
between the State, Church and Religious Societies in the 21st Century: (pp. 118-144). Relevant legal
norms in the sphere of religion, issued by the independent state since 1992, are also listed there,
including a commentary on them. The conclusions are unambiguous: Kazakhstan is a modern state,
which, although non-religious and civil, provides opportunities for religious freedom and education for
all religions that exist as a state under the rule of law in conditions of multicultural pluralism. It also
takes care, in substance, to ensure that there is no strife between Christian denominations and leads
them to respect its statehood.

In any case, as the author rightly concludes in her paper, it can be said that in contemporary Kazakhstan
the various denominations can educate their clergy and can conduct extensive educational activities
among their believers. Great attention is also paid to the fact that religious studies is taught in secular
society, which is supposed to contribute to religious tolerance. This is to be done objectively, which is
certainly quite a difficult task in such a religiously diversified society where the majority are Muslims
(albeit mostly formal ones).

Conclusion: this thesis has been the result of much painstaking study. I have no reservations in terms
of form and content. The content is original, readable, and meritorious. The candidate handles the
sources and literature used correctly and competently. She formulates her conclusions with caution and
clarity. [ unequivocally recommend that the submitted dissertation be the basis for receiving a PhD
degree.

Doc. PhDr. Bedfich Nosek Csc.

In Prague, 3 September 2023
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